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SECTION INTRODUCTION

Rodney L. Petersen

The Book of Acts tells the story of the first commissioning of missionaries
out of Antioch (Acts 13:1), noting the context as that of prophets and teach-
ers fasting and gathered for worship and prayer. Strengthened with spiri-
tual power, Barnabas and Saul (Paul) were perceived through the Spirit to
be called and set apart for a special mission, a first missionary journey to
the dark continent of Europe. Strengthened with spiritual power, the three
prophets and teachers remaining in Antioch, Simeon called Niger, Lucius
of Cyrene and Manaen, lay their hands on the two departing ones, indicat-
ing by their names that at least two of the three may have been African in
origin.1

While the gospel is embedded in Judaism, this scene and the events
it portrays in Acts chapters 13-14 carry us to a first council of the church at
which issues of gospel and culture are preeminent, the Jerusalem Council
(Acts 15:1-35), to be the early church’s first cultural crisis, occasioned by
Antioch and its missionary aftermath. The decision reached: one did not
have to become Jewish before becoming a follower of Jesus.

We stand today on the point of another cultural crisis, a “clash of
civilizations” – and we are learning that we do not need to become “west-
ern” before becoming Christian. The first chapter in this section, “Listening
to Voices Outside Our Gate,” by Charles Onyango Oduke, SJ, reminds us
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of this. Oduke asks us to perceive, through the lens of the destruction of
the U. S. World Trade Center and Pentagon (September 11, 2001), a larger
world, one in which local and international actions interpenetrate. The lan-
guage of contemporary political reference, use of antiquated or demeaning
sociological terms such as, “third world” perpetuates historical myopia, lacks
social realism and conveys disrespect.2 Mission requires global partner-
ships and networking toward the healing of the world. Christian mission
requires, in Oduke’s opinion, the perspectival outlook of “cosmopolis,” an
idea advanced by Bernard Lonergan, which rejects the “screening of memo-
ries.., the falsification of history….” We are at an historical moment which
requires us to listen to the cry of the citizens of the world: “Listening to
voices outside one's gate is a humble admission for the need for all cul-
tures to complement one another.”

One way to listen to voices “outside one’s gate” – whether this be
Africa, Asia, Europe, the Americas or the Pacific – is to recognize that God
speaks all languages.3 Using the work of the 19th century Hindu convert to
Christianity, Indian nationalist, journalist and theologian, Brahmabandhav
Upadhyay (1861-1907), missiologist Timothy Tennent asks us in the chap-
ter, “Listening to Voices Outside the Gates,” to take note of not only the
linguistic translatability of the Christian message, but its cultural translat-
able nature as well. Not only does the gospel come to us as an enscripturated
text, but also as an encultured message. It must be made intelligible in
specific, local contexts. Drawing on the work of Orlando Costas, authentic
theology is “reflecting on the faith in the light of one’s historical context.”
Upadhyay sought to use the language of advaitic Hinduism as an interpre-
tive bridge to better communicate Christianity to enquiring Hindus.

In “Beyond Huntington’s Gate: Orthodox Social Thinking for a
Borderless Europe,” Marian Gh. Simion writes about how the end of global
bi-polar conflict has impacted the Orthodox churches in their encounter
with society, particularly as European political theory experiences the end
of the Grotian [Hugo Grotius] statist model. A challenge of globalization is
the need to revisit the Kantian universalistic model, but in alliance with Chris-
tian universalism – “no more Jew or Greek” – in order to shape Europe’s
new identity and perhaps that of the wider family of nations; theologically, to
make space for the churches to exercise their prophetic role within a strat-
egy of “adaptability”. This is challenging not only for Europe, but also for
North America as pointed out by John B. Kauta, “Is North America a Mis-
sion Field? What Does the World Church Say?"

Our journey through this section asks us to move, “Outside Many
Gates,” as mission today mandates many conversations. This is to con-
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tinue Paul’s dialogue with society as revealed in his Letters,4 theologian
Mark Heim’s intent as he documents four “conversations” in Costas’ life
that shape methodology: “Just as the Macedonian call to Paul had been the
means by which the gospel passed into the European world, Orlando saw
this call as one by which the renewed gospel might come again to the
dominant European culture of North America, where (as he put it) the North
American Hispanic community and other racial minority communities were
“’the bridge between mainstream North America and the peoples on the
periphery of the world.’” These conversions were brought to an agenda for
the churches that included the internal horizons of universality, ecumenism
and world Christianity, and gave attention to three external horizons, “criti-
cal literacy” in religion,5 the scientific cast of culture, and the universality
that is constituted by the world religions.

In “Between the Gates,” Samuel Solivan reflects on Costas’ many
roles as evangelist, educator and mission analyst – taking the gospel to
the crossroads of contemporary life, theology “between the gates” of life
that mark the boundaries of political, economic, religious or social accept-
ability. Here Costas’ methodology exemplifies what Miroslav Volf identifies
as crossing boundaries of “exclusion and embrace.” Costas sought con-
versation partners from different contexts and between different sets of
borders or boundaries, breaking open the intramural conversations that
often dominate theological reflection and missional action.

Listening beyond the gates takes each of us into the realm of the
other, an important move toward the maturation of identity. The gospel has
long been in the thrall of European and North Atlantic culture, but for all the
good that has come of this, it is not an unmitigated blessing. It has come
with a price. That price has been increasingly set by the political and eco-
nomic power residing in transnational corporations and in the technology
that shapes perception, captivates the imagination, and offers legitimacy to
current consumerist and other practices.6

Listening “outside” and “beyond” our gate asks us to take up par-
ticipation in global community, rejecting what Robert Bellah identified as an
“ontological individualism,” a failure to see how we are embedded in a deeper
social ecology where individual interests are linked to the common good.7

The restoration of social ecology must be one of the goals of Christian
mission, lending both meaning and authenticity to mission.8 Global com-
munity requires that we see ourselves as global citizens. Few have been
as tireless in promoting such an idea as Quaker peace activist Elise
Boulding,9 a cause taken up by the former president of Notre Dame Uni-
versity, Theodore M. Hesburgh. There can be no place for discrimination or
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social and economic exclusion from the perspective of global citizenship,
no priority given to corporatism, cultural dominance or any perspective that
promotes benign or lethal forms of dependency.10

Global consciousness has been driven by mission, not just by
corporatism and technology – and it is important to ask who has been in
the driver’s seat. Leslie Sklair and colleagues have argued that global capi-
talism driven by politically connected transnational corporations drive the
culture.11 This may be, but as the rise of global Fundamentalism illustrates,
the picture is not always so clear. Of the five categories of persons that
political scientist Richard Falk identifies as engaged with global needs and
networks – global reformers, elite global business people, global environ-
mental managers, politically conscious regionalists, and trans-national ac-
tivists – four of the five have grassroots activism at their core.12 In his later
discussion of globalization, Falk makes the distinction of globalization from
above and from below, the former being economistic and often brutal in
nature and the latter oriented to global human rights, often alive in relation
to living religious traditions.13 Legitimacy for such activism is not drawn
from any state, whether in areas of global economics, environmentalism,
human rights, but from a kind of natural law although seldom identified as
such.14 The connection made between globalization and mission by Dana
Robert, earlier in this volume, now becomes clearer.

If the Christian movement gains legitimacy from universalism as-
sociated with a kind of “natural law,” it also finds this through its expression
of local culture. Both are implied in Andrew Walls’ work.15 Local cultures
become caught up in a larger Christian movement to the extent that they
can be articulated through theology.16 The International Missionary Council
(Jerusalem, 1930) stressed that the Christian message must be expressed
in national and cultural patterns, implying movement beyond Euro-North
American cultures. This indigenization was furthered by the Theological
Education Fund in the 1970s with its emphasis upon contextualization. De-
colonization in political and mental sovereignty, signaled by the Liberation
and then Pentecostal theologies of Latin America,17 offered legitimacy to an
array of theologies – water buffalo theology (Thailand), minjung theology
(Korea), and other national theologies throughout Asia18 as well as to such
rapidly growing movements as African Initiated Churches (AICs) and in-
digenous theologies.19 Examples such as these offer opportunities for
debate as charges of syncretism, accommodation, situational and biblical
fidelity have vied with one another through phases of adaptation, incarna-
tion, and self-conscious identity formation.

Local theologies have permitted the expression of suppressed iden-
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tities through affirmation of an inherent human dignity.20 Group conscious-
ness, histories of privilege and depravation – as well as local languages
and folk ways – crowd together to shape these identities – and identity has
political implications. The Christian movement, growing worldwide, struggles
to find the way through these complexities of gospel and culture to “integral
mission,” affirming, perhaps, what Kwame Appiah calls, “rooted cosmopoli-
tanism.”21 We are told in the text to “fix our eyes on Jesus” (Hebrew 12:2),
yet we are more aware than ever of how differently he may be depicted.22

But he is the one – prophet, priest and king – who gives identity to the
church and gives the church courage to be the body of Christ in the world.23
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